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Processions which pass through Buddhist sites in the main cities of the Kathmandu Valley are 
among the more spectacular forms of public devotion and merit-making in Newar communities. 
Every year in Lalitpur, a.k.a. Patan, tens of thousands of devotees worship a succession of stupas 
in the ‘Festival of Lights’ (matqya), held over a single day in the holy month of Gumla. Also 
taking place during Gumla are the city-wide alms-seeking roundths (pamjadana) of members of 
Newar monasteries, convened separately in Kathmandu and Bhaktapur. The serial worship of 
deities enshrined in the monasteries of a particular locality, baha pujd, can be undertaken on the 
initiative of a sponsor anywhere at any time. These circumambulations of a single metropolis 
render its inconspicuous Mahayana monasteries visible, if only temporarily. In limiting the display 
of piety to Buddhist sites, they are overt, unambiguous affirmations of sectarian identity, to be 
differentiated from routes taking in both Buddhist and Hindu sites, such as the annual upakhu 
wanegu in Kathmandu or the rarer dipamkha ydtra starting from Lalitpur. 

In spite of the important role that such processions play in the lives of Buddhist Newars, they 
have received little scholarly attention to date. This article discusses a previously unnoticed and 
unique source connected with processions of the former kind, a text which offers ample evidence 
for their thoroughly Buddhist nature. This twentieth-century manuscript enumerates the mantras 
and verses of praise to be recited on a Buddhist procession through Lalitpur and nearby villages. 
Each site on the procession route, usually a monastery (S. vihara, N. baha/bah~\ ), is identified by a 
Newar name; the associated water-offering mantra and hymn are given in formulaic Sanskrit. 

Although the practical application of many Sanskrit works transmitted in Nepal often remains 
obscure, especially to those unacquainted with the living tradition, the function of the present MS 
is clear when seen in the ritual context. I observed the mantras and hymns it records, or utterances 
analagous to them, being spoken by pilgrims in processions on a number of occasions. At each 
stop on the procession, a tantric officiant ( vajrdcdiya ), decked out in a priest’s diadem ( mukhah ), 
forehead ornament ( betacim ) and other regalia, leads the group of pilgrims or devotees, clad in 
traditional dress. Having approached the object of worship, the officiant intones the offering 
mantra and rings his bell (gam), while the devotees douse it—the stupa in the monastery 
courtyard, if proceedings are too chaotic to offer them to the enshrined deity ( bhattaraka ) directly 
—with fragrant guest-water (argha), and offer flowers, incense, camphor and the like. The 
officiant then recites the hymn in praise of the lustrated deity and the group hurries off to the next 
site. If they observe the gruelling one-day schedule typical of such processions, the interval 
between locations may be as little as five minutes or less. 

The manuscript describes a route which begins at Kwa Baha or Hiranyavarnamahavihara, 
a.k.a. the ‘Golden Temple’, and over its course takes in no less than a hundred and sixty-six 
establishments. The route spirals out from the centre of the old city in an approximately clockwise 
direction, taking in Bhimche Baha and Uku Baha in the east and southeast respectively, then 
exiting via Lagankhel to the nearby villages of Bungamati, Chapagaon and Cobhar. Returning 
from the south, the route winds through the city’s west and north before returning to Kwa Baha. 
Finally, the manuscript lists three further sites outside the city, possibly to be visited on another 
occasion, in Kirtipur and Bungamati, and halts at Naudo Baha at the southern edge of the old city. 
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The worship formulae 

The manuscript discussed here yields more than just the itinerary of one procession route, 
although this is an important piece of documentation in itself, as such itineraries are rarely 
committed to writing. It also contains a good deal of data about the nature of Buddhist institutions 
in the Kathmandu Valley — both for particular sites and, through analysis, for the urban complex 
as a whole. Each site is assigned a water-offering mantra and hymn which accords with a 
regularized pattern. The manuscript’s scribe conveys this pattern in the form of truncated phrases: 
‘w 0 ’ for uttarabhimukha , (a deity) ‘facing north’, and so on. These abbreviations expand into 
complete sentences in the context of the procession. 

Given the unusually rich character of the present manuscript, and the trans-institutional 
perspective it offers, it is worth taking the trouble to extract and examine the information it 
encodes. First, a breakdown of the generic formula used for the water-offering mantra: 

[( A)samskarita-](B)vihara[-virajita]-[(C)abhimukha-(D)sthita]-(E)bhattaraka - 
[caranakamalayuge( F)] idam argham praticcha hrim svaha 11 

Take this guest-water [unto the pair of lotus-feet (F) of the] venerable (E), [stationed in (D), 
facing (C),] [glorious,] of/in the Buddhist monastery (B) [founded by A], hrim svaha. 

In the above encapsulation of the formula, capital letters represent variables which may change for 
a given location, and square brackets [ ] enclose options, which may or may not be invoked at a 
given location. A number of exceptions and minor variations to the formula are noted below: 

(A) - samskdrita , ‘founded/(re)constructed [by]’ A, the monastery’s founder or patron, who was 
usually a king {nrpa or raja, often named °deva, °varma). Male or female private citizens 
also founded monasteries (# 11 (?), #16). The founder’s name is always incorporated into the 
formal title of a ‘main’ {mu) monastery, one capable of having subordinate, affiliated 
branches. However, as the identity of a founder may not be recognized or remembered at 
many sites, this is an optional component of the formula. 

(B) - vihara ‘the residence’ B, the formal name of a Buddhist monastery. The Sanskritic name, 
however chosen, may inspire the Newar name of the monastery (e.g. #161: N. micchu < S. 
bhiksu). The monastery’s Newar name often appears in formulae which ought to be fully 
Sanskritic (#10, #13-17, #30, #33, #53-60, #91, #95, #101, #121, #124, #138, #140). 

Two types of monasteries are distinguished in the Newar tradition: baha and bahi Both 
terms, which are equivalents (if not cognates) of Sanskrit vihara, appear in the MS; baha are 
much more common (99 instances or 75%), bahi less common (32 or 25%). The basic 
distinction between these two types — a number of distinguishing criteria were considered 
by Gellner (2001:152-168)-— remains unclear. Baha are claimed to have originally been 
tantric and bahi non-tantric, for example in Gunananda’s nineteenth-century vamsdvali 
(called ‘Wright’s Chronicle’ by Gellner and Locke). However, no difference between baha 
and bahi is observed in the procession itinerary: both types of site receive mantric offerings 
and hymns in the same way. There are a few occurrences of the locative form vihdre in the 
mantra (more often found in the hymns), which may have been scribally introduced (#51, 
#111,#113,#120,#163). 

Other listed forms of residence for a deity include stCipas — see Table 1 below, prasdda 
(#8), roofed shrines ( kutagcira, #52), and a hilltop [shrine] (giri, #135). A tentative 
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concordance of the sites enumerated in the MS with the numbers given by John Locke 
(1985) and Herakaj! VajrAcArya et al. (2000) is provided in the Appendix. 

(C) - abhimukha , ‘facing towards’ direction C. Images are installed facing one of three cardinal 
directions: east (purva 0 , 60 instances ~ 40%), north ( uttara° , 53 instances ~ 35%) or west 

( pascima °, 39 instances ~ 25%). No deities are recorded facing the inauspicious southwards 
direction. Locke did find an image which faced south (1985:229), though housed in a defunct 
structure, not mentioned in the MS; otherwise, Locke did not systematically record the 
orientation of a vihcircC s main image. This is an optional element of the formula, as the object 
of worship may not be anthropomorphic — a stupa, for example — or not a fixed image — 
namely, a living goddess (kaumarT, #115). It is also omitted for some restricted tantric shrines 
(#5, #135, #160), where the orientation of the deity may be unverifiable. 

(D) - sthita , ‘stationed [in]’ posture D. An image of a Buddha is routinely ‘stationed’ or posed in 
the cross-legged vajrasana, ‘vajra-seat’ posture. The MS specifies this posture for Buddhas, 
but not for bodhisattvas such as Lokesvara, nor for other deities. Consequently, the expansion 
of the formula in the present edition applies vajrasana only to Buddhas. Some unusual asana 
terms appear in the hymns: pavyasana (#40, #90, #100) and kulisasana (? #86), both 
synonyms of vajra-. This element of the formula often accompanies (C) above. 

(E) - bhattaraka , ‘venerable, highness, lord’ E, the honorific title of the figure receiving worship. 
The identities of these figures are collated in Table 1 below. From the table it is apparent that 
the deities worshipped on the procession are Buddhist, and wholly so — over three-quarters 
are explicitly or tacitly ‘buddhas’, while the remainder are well-known icons of the 
Mahayana: stupas, bodhisattvas and tantric deities. Only one figure, called ‘SarasvatT’ in the 
MS (#159), appears to be non-Buddhist, but this is in fact the Buddhist ManjusrT (cf. Locke 
1985:54, “There is no question about the identity of the image; it is ManjusrT. Yet most 
people will tell you that it is Sarasvati”). The Kumar! is Buddhist by caste. All deities 
worshipped on the pilgrimage route are therefore Buddhist in affiliation, without exception. 

The term bhattaraka refers to the main deity of the monastery or shrine (usually called N. 
kwahpah dyah or kwabaju) in the context of the mantra formula. In this regard, it is worth 
recalling Locke’s (1985:479) proposal that bhattaraka underlies the Newar word baha. 
Secondary deities at a site are not graced with the honorific bhattaraka , such as Vajrasattva 
(#3) and DTpahkara (#4) at Kwa Baha, and the Hakha Kumar! (#115); neither are some 
Buddha images (#7, #20, #23, #25, #43, #79, #84, #90, #106, #107, #113, #119, #126, #127, 
#129, #130, #131) and Lokesvaras (#53, #93). Forms in the dative, bhattarakaya, ‘to the 
lord’, often appear (#6, #7, #14, #31, #33, #36, #39-48, #57, #61-63, #68, #70, #78, #82, 

#86, #99, # 110, # 112, # 125, # 146, # 148, # 151, # 154, # 156). Alternatives to bhattaraka used 
in the formula are garbhadevata ‘deity in the womb [of a stOpa]’ (#15, #16, #60) and 
caityabimba ‘stQpa image’ (#59). As is discussed below, the identity of a deity given in the 
MS may not always conform to that given in other sources, but it appears to accurately 
reflect twentieth-century understandings. 

(F) - caranakamalayuge, ‘at the juxtaposed lotus-like feet’ (of the deity being addressed). The 
offering of water to wash the deity’s feet is time-honoured South Asian protocol for attending 
to respected guests. This component of the formula is optional; it does not apply to non- 
anthropomorphic entities, such as small stupas (N. cibdha , S. caitya ) or the so-called Asokan 
stupas (N. thudo , thura , S. sthulacaitya). It is sometimes omitted from the water-offering 
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mantras of enshrined Buddhas (#23, #25, #31, #40, #47, #48, #50-63, #68, #71, #78, #79, 
#82, #84, #86, #90, #106, #107, #110, #112, #113, #119, #126, #130, #131, #146, #154) or 
bodhisattvas (#33, #99, #125, #156), usually when these images are addressed directly with 
°buddhdya or °bhattarakaya. Other omissions may be scribal. 


Bhattaraka 

Total 

(/164) 

% 

Vihdra or sthana 

Sakyamuni 

115 

0© 

0© 

# 1, #7, #8, #9, # 10, # 11, # 13. # 14, # 15, # 17, # 18, # 19 (. mtriratnatmaka °), #21 j 
( bhai?ajyardja°), #24, #25, #26, #27, #28, #29, #30, #31, #32, #34, #35, #36, 
#38, #39 (. caityagarbhasthita °), #40, #41, #42, #43, #47, #48. #49, #51. #53, 
#54, #55. #57, #61. #62, #63, #65, #66. #67, #68. #69 (< caityagarbhasthita °), 

#70, #71, #72, #73, #74, #75. #76, #77. #79, #80, #81, #82, #83, #84, #85, #86, 
#88, #89, #90, #95, #96, #98, # 100, # 101, # 102, # 103, # 105, # 106, # 107, # 108, 1 
#109, #110, #112, #114, #116, #117, #118, #119, #120, #123, #124, #126, #127, 
#129, #130, #131, #132, #133, #137, #138, #139, #140, #141, #144, #146, 

#148, #149, #150, #151, #152, #154, #155, #158, #163, #164, #165, #166 

Buddha 

9 

5.48 

#4 (< dipankara 0 ), #16 ( srivitaraga °), #20 (? triratna ), #22 {aksobhya 0 ), #23 (? 
triratna), #60 (? garbhadevata ), #111 ( aksobhya °), #113 {triratna), #162 
(dhyanamudradhrk 0 ) 

Maitreya 

13 

7.92 

#44, #45 (? sribodhisattva), #46, #104, #122, #125, #134, #[142,] 147, # 153, 

# 156, # 157, #161 {sricaityabimbadhrk 0 ) ; 

Lokesvara 

10 

6.1 

#33, #37 {srimitra°\ #52 ( lokandtha ), #78 ( lokesvara!lokandtha ), #91 
( jatadhdri ^), #93 (ratnapani 0 ), #97 {drya°!lokandtha), #99 (< anandddi °), #121 
( padmapani 0 ), #128 (padmapani) ■ 

caitya 

6 

i 

I 

b\ 

ON 

#2 ( svestadevatapahcatattvatmakasarvadevalaya °), #6 ( sarvadevalaya), #56 
( asoka° ), #64 (? srisvayambhvamsodbhava ), #87 (pancabuddhatmaka- \ 

dharmadhatusarvadevalayasoka °), #145 (pahcatattvatmakasarvadevalaya °) 

; sthulacaitya 

4 

2.44 

#12, #50, #94, #136 j 

agamadevata 

4 

2.44 

#5 {yogdmbara-jhdnaddkinJ ), #92 ( vasudhara ), #135 {vajrayoginT), #160 
( cakrasamvara-vajravdrahT) 

SarasvatT 

1 

0.61 

#159 | 

Vajrasattva 

1 

0.61 

#3 ; 

Kumar! 

1 

0.61 

#115 


Table 1: Figures worshipped on the procession route 

The final component of the mantra, ‘take this guest-water hrim svaha’ (idam argham praticcha 
hrim svaha), is mandatory. All deities along the route receive offerings of water sanctified with the 
power of the mantric seed-syllable hrim. In Indo-Newar tantric ritual, this seed-syllable often 
appears in mantras of purification which accompany the taking of rinsing water ( acamana ). 

Unlike the rigid format employed for the offering mantra, the verses of praise in the MS are 
formulated more freely, along the following lines: 

(B)[iti/ndma]vihare .. ,[sriman](E) \(C)abhi-/sam-mukham \... namamy/pranamamy aham || 

I salute/bow to... [blessed] (E)... [facing (C)]... in the monastery [called] (B). 

The verse of praise lauds the site and its deity in more descriptive and specific language — 
personalized, as adoration ought to be. High-tantric deities Yogambara and JnanadakinT are 
addressed as ‘leader of the nexus of yoginis ’ tyoginijalanayakam, #5), as they and fike deities 
sometimes are; the Kumar! is a ‘blocker of all sorrows, bestower of all desires’ ( sarvasoka - 
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nivarml[m\ | sarvakamapradam , #115). Such sobriquets reflect the particular traits of these 
deities, and in some cases derive from well-worn liturgical cycles connected with them (#160). 

The specificity of these verses is nonetheless limited. The very format of verse obliges words 
to be chosen to fit metrical requirements, as far as can be achieved. Common figures, especially 
Sakyamuni, are addressed with indeterminate, though for the most part metrically compliant, 
permutations of generic terms such as jina , muni, and srighana. Consequently, appellations in the 
verses need not accurately express some particularly local quality, or some site-specific feature. 

Conceptualizing Newar Buddhist institutionally 

Analysis of the mantra and verse formulae used in the procession allows an essentialized picture 
of situated Buddhist sacrality to emerge. Essentialization is employed in order to establish 
uniformity in worship — all deities are entitled to a minimum of respect — and derives from 
traditional criteria. A Buddhist object of veneration is one which is located in a particular place, 
appearing in some particular form, oriented in a particular direction. Such worthies may be male 
or female, unlike the exclusively male objects of non-tantric traditions. They receive mantrified 
offerings of water and hymns of praise, which address them in explicitly Buddhist terms. 

Perhaps the most obvious, yet most necessary, point to be made about the nature of the sites on 
the procession is that they are utterly Buddhist, not only in their self-conception, but by any other 
measure. All objects and modes of worship are Buddhist, or fully Buddhicized; there is nothing 
that the pan-Indian Mahayana tradition could consider extraneous. Religiosity is provided by a 
single system. There is no ‘syncretism’, understood in any meaningful sense. Unpalatable though 
this appraisal may be for those who interpret Buddhism along theistic lines — for example, as a 
system lacking any independent or self-contained authority — the data hardly allow any other 
conclusion to be drawn. Of course, neither Newar Buddhism nor its Indian predecessor exists in a 
sectarian vacuum; it never has and never will. Yet Buddhists in this tradition — given sufficient 
freedom or opportunity — will devise a space that is wholly theirs, formulated without any other 
referent. Such a space has as a Buddhist image as its smallest unit, and may grow to encompass 
the surrounding structure, a vihara or similar; at the pan-urban level, it embraces any successive 
arrangement of such spaces, as created in the course of a procession. 

The central element in the procession’s notion of Buddhist space is its singular focus on the 
worship of fixed images, with just one exception, the living Kumar! of Hakha Baha (#115). A 
vihara or other Buddhist site is effectively defined or recognized as such by its possession of a 
living Buddhist image, namely, one which is capable of receiving (and presumably, responding to) 
worship, including tantric worship. Only in this way can a vihara be considered functional and 
open to the largesse of devotees. Its iconic ‘permanent resident’, constituted through ritual as a 
living — that is to say, ritually reciprocal — entity, enables the monastery to be seen as occupied 
regardless of whether any monks or nuns reside there. Vajrayana principles, which permit both the 
ritual animation of images and non-celibate tantric practice, thereby allow monasticism in a 
vihara to be reduced to an absolute minimum, to the caretaking of a consecrated image. These 
ideas play an important role in the traditional Indo-Newar conception of a Buddhist institution. 

The manuscript and the present edition 

The MS in question, from a private collection in Lalitpur, comprises 39 unnumbered paper folios, 
measuring 23 x 10 cm in size, written 6 lines per page in Devanagari script. It was written no 
earlier than the mid-twentieth century, as it refers to sites which were established relatively 
recently (e.g. Locke 1985:115, No. 161 = #166, founded in 1928 ce). It was microfilmed by the 
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Nepal-German Manuscript Preservation Project in 1977. The pagination is as follows: 

(1) Folios 1 vi—35n are taken up with the list of site names, mantras and hymns, which are 
given with no other explanation or title (the edition has assigned an entirely artificial 
name, *LalitapattanaviharabhattarakapujavakyavalT , to this section). Three other distinct 
writings take up the remainder of the MS: 

(2) Folios 35n-35v6: a Sanskrit list of emblems (cirri) distributed in the three tiers of the 
gurumandala ( guhyaca/cra , vande(?)cakra , bdhyacakra ), written across three columns. 

(3) Folios 35vi-36v.i: a Sanskrit-Newar list of 38 names of towns in the Kathmandu Valley 
and central Nepal, written across in three columns, starting in the third column of f.35vi. 

(4) Folios 36 v 5 - 38 v.<>: a much-abbreviated form of the gurumandala rite in Sanskrit, with 
Newar glosses for the emblems of each object worshipped. 

Editorial Policy. The following eclectic edition of the MS is concerned as much with giving 
access to the text as with solving its problems. These priorities should be understandable in the 
context of Nepal’s secretive manuscript culture, and in light of the fact that the text is unique and 
few direct parallels are available. A critical approach would require assembling a textual corpus 
associated with every site mentioned in the manuscript, but only in the context of a new, 
exhaustive study of Lalitpur’s Buddhist establishments is this likely to be a profitable exercise. 

Manuscripts transmitted in Sanskrit and Newar naturally come with their own problems for 
editors: for instance, the former language has a standardized spelling, while the latter does not. As 
such, Newar names appear in the form in which the manuscript gives them, except where they 
should be harmonized with other occurrences, or where modernized forms would be more 
recognizable. The edition substitutes s —► kh , hn —> nh -, hm —► mh- and - kse —> che (for chem) 
where appropriate. The letters u/u and b/v, which are often not distinguished in the MS, are 
conveyed in the edition in accord with standard Sanskrit spelling. Other standardizations silently 
adopted in the edition include: baha/baha —> baha , bahi —> bahl and in Sanskrit, ryya —► rya , rtti 
—► rti , mca —> hca , 'Itisth —► > Itisth -, tatva —> tattva , sattva —> satva , sammukha —> sammukha, 
final -m (at the end of a sentence) —> -m. Corrections to sandhi are recorded in the apparatus. On 
the whole, the text is emended conservatively, and some problems in the text have been left 
unresolved, especially where it is possible that they are authorial in origin. 

Conventions used in the edition are as follows: square brackets [ ] contain editorial insertions; 
bold face indicates text (usually of Newar names) tinted red in the MS, often illegible in the 
digital copy. Punctuation in the edition reflects a pattern established in the MS; however, it is 
regularized in the edition with little or no comment. 

The MS uses its own editorial symbols, distinct from those appearing in the edition. An 
underscore (_) indicates text illegible in the scribe’s exemplar, whereas a saltire ( X ) indicates 
text illegible in the MS. A dot ( ■ ) in the edition indicates a hyphenation or compound-dividing 
mark, either as it appears in the MS or where it ought to appear in fully expanded text, while a 
hyphen ( - ) indicates editorial or typographic hyphenation. A mark of elision ( ° ) in the MS, also 
retained in the apparatus, indicates an abbreviation to be expanded; otherwise a raised elision 
mark ( 0 ) is used. Folio numbers, which are not signed in the MS, are sub-scribed in the edition. 
The numbering of verses follows the numbering of the MS. 
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Appendix: Concordance of Vihara numbers 


Column 1: verse number; column 2: Locke (1985); column 3: Herakaji VajrAcArya et al (2000). 


1-5 

59 

2 

38 

115 

(?) 

71 

150 

9-17 

104 

39 

14 

137 

15 

2-8 

6 

48 

2-6 

39 

116 

38 

72 

151 

10-1 

105 

41 

39-1(7) 

138 

I 7(?) 

(?) 

7 

49 

37 

40 

120 

7-2 

73 

152 

10 

106 

34 

(?) 

139 

18 

2-1(7) 

8 

72 (?) 

(?) 

41 

118 

7 

74 

153 

10-2 

107 

41(?) 

1-14(7) 

140 

20 

(?) 

9 

71 

2-10/2-24 

42 

(?) 

(?) 

75 

155 

32 


15-3(7) 


141 

21 

2-12 

10 

70 

3-1 

43 

121 

8-1 

76 

156 

9-6 

108 

42 

1-6 

142 

50 

2-7 

11 

73 

3 

44 

122 

29(7) 

77 

157 

9-11 

109 

37 

1-4(7) 

143 

53 

2-9 

12 

— 

— 

45 

122 

28 

78 

158 

9-9 

110 

41 

1-14(7) 

145 

51 

2-14 

13 

75 

(?) 

46 

124 

27 

79 

159 

9-8/-1 (?) 

111 

(?) 

1-4(7) 

146 

52(?) 

2-15(7) 

14 

76 

25-2 

47 

125 

8 

80 

162 

9-7 

112 

— 

1-9 

147 

44 

42 

15 

77 

(?) 

48 

127 

8-1 

81 

163 

33 

113 

26 c 

15-4 

148 

45 

40(7) 

16 

78 

25 

49 

128/9 

8-2 

82 

(?) 

(?) 

114 

24 

15 

149 

54 

2-16 

17 

79 

25-1 

50 

— 

— 

83 

105 

2-21 

115 

— 

— 

150 

47 

2-19 

18 

83 

26 

51 

131(?) 

(?) 

84 

107 

2-23 

116 

23 

1-3 

151 

56 

2-13 

19 

82 

26-1 

52 

(?) 

(?) 

85 

104 

2-20 

117 

30 

1 

152 

66 

2-25 

20 

(?) 

26-2 

53 

130 

30 

86 

106 

2-22 

118 

36(?) 

1-8(7) 

153 

63 

23 

21 

86 

26-3 

54 

132 

9-16 

87 — 

— 

119 

33 

1-10 

154 

64 

22 

22 

84 

(?) i 

55 

133 

(?) 

88 

110(7) 

(?) 

120 

35 

1-12 

155 

65 

(?) 

23 

87 

(?) ! 

56 

142 

9-5 (-30?) 

89 

97 

34 

121 

32 

(?) 

156 

62 

2-3 

24 

80 

(?) ; 

57 

140 

9 

90 

107 

(?) 

122 

3 

1-5 

157 

68 

24 

25 

(?) ' 

(?) 

58 

141 

9-3 

91 

103 

11 ! 

123 

4 

(?) 

158 

67 

24-1 

26 

(?) 

(?) 

59 
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February 2010 to discover the MS edited below. Dozens of improvements to the edition were suggested by Prof. 
Gudrun Buhnemann, to whom I am much obliged. The present article is offered to the LRC in appreciation of the 
collegial spirit of its staff. Dr. Manik Vajracharya and Dr. Bhadra Ratna Vajracharya. 
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Notes to the edition 

1 MS: 2 MS: <lOldFfo‘ 3 conj. (GB); MS: ^ 4 MS: R^dvfT^iR^KRo xj^fo 

TZW$° 5 MS: °#P?P 0 6 MS: ^fT^T%K ^' 0 ^rmffrr sO 4lM l+m* I^N - 7 MS: °3tw° 8 MS 

indistinct 9 MS: °mM (sic) 10 MS: vd)did<° 11 MS: ^T<; conj. ^TP77 12 MS: ^41°; cf. Amitavajra’s 

Yogambarasadhanopayikd 1 13 MS: Hf'JiH'j'SHH<$iRei<R< i° 14 MS: 

^Hf^MqHldR<lRldMRr o *fteTPFPfR 15 MS: ^ ^iR^rRllRld 0 ^Jdf° 4t$TT^T 0 ^ppf° 

16 MS: ^Rp^R'^lRd^dk Rp?li ddgrr^To ^TcfW° 1 7 MS: ^^&^77^Tf\7TH ^iR^ItR* iRldo 'ftm* 

^577° 18 MS: °?7T^T 3mR° 19 MS: dRddlR^KR -0 qRk 4ts»]T° *pRddm£Kd>° 3T° 20 MS: 

jftdWlRsKRiiRid 0 tRt° 4faTTW o 21 vv. 14—15 are essentially identical to v.13, but this 

repetition is deliberate, as three distinct establishments are to be visited; see the Concordance. 22 MS: ^Rwrf^RRrrf^Td'- 
j sften e M° sr° 23 MS: ^Hd^flRddVtiiR.ddR din R<?i<R° T rf^r° 4)41d 

^q-o 24 MS: d4Hwi^* ^tp 7 R^mR<iRrrf-'q-° ^iidd^R^d^d^ ^ 25 MS: 

RttR| 77- 'JdR ’ffaTPPTo ^nR^cTT ^fTT^o 26 conj. (cf. Locke 72); MS illegible 27 MS: 1 ° 4)R v<dkH+4t9TT° *T° ^ 

(? MS indistinct) ^7° 28 MS illegible 29 MS: 4tf4r^^q- ^ 30 MS:R<d4M^kR<i° <£> ’sflRv^- 

31 MS: ^° 32 MS: <TRr° 3^«T^JT£T° ^q-o 33 con j. (GB); MS: ssiRdH<5kjR 34 

MS: TP7 **TT% R<JKRuRr^J<> J sftRpP[£PT 35 conj; MS indistinct 36 MS indistinct (^frtl 

35*T3) 37 MS: R^KR ' GRld -qRr 0 4ts?TT° ^T° ^T° 38 MS: ^7*f° 39 MS illegible 40 MS:_3 tK|Rhj<sI 

41 MS: 3T^o 42 MS illegible 43 MS:_WPRnp- 44 MS: T° 45 MS indistinct 46 MS: 

H^^4% r <R< l P l d^? o sfaTT* *r£T° 47 MS: ^TT* ^T<> 48 MS: ^4d ' df^pR<lR ) d -*7° 

^fan^Rc^o ^ Tpt- T^° 49 MS: ^dMdMM^lftd- H^R'c^RgR^^P* Pf7° 50 MS: *<RdMdMM 

51 MS: ^ll'd^R^ld* 52 MS: 'tRt 0 sfNI^d[d;JlR^^'H£P+fd 53 MS: P° ^rTqd^R*7£T° 

■ 5 ?° 54 MS indistinct 55 MS: 3t^dd y IRsKR° *7° 4t9TT° ^T° ^7*7° 56 MS: P 0 4^9TT° h JK^r-i -d< u l° ^*7° 57 

' (should read: ^dd^R 0 ) 58 MS: r T° ^Rd<dlVd<.*H£i° 3dnd o 59 MS: 1 Jdf 0 

60 MS: 4rddd RdTT^srnFd -0 ^T° 61 MS: T Jdf° P^TT^PT ^h4h° 62 


corr. (GB); MS: 

4|S|W» P£7° 

MS: H^iR ' ^kR 0 <7° 4tm° ^K+'PL^dT 0 
65 MS: 


63 MS: T° 64 conj. (GB); MS: 

^PT-^q-° 66 MS: A^4dlR4lcd^l^ddl-^ 67 MS: cdJI^ddl^T° 

68 MS: -jj,^dHR^I<R^ I R l d -?° d69 MS: RNt 70 MS: ^^T^if-fT^lR^KR<|o qf^o 

4mw?° q-o 71 MS: °£r° 72 MS: 4t$TT° ^T° ^ 73 MS: °& 74 MS: °^° ' 75 MS: ^T 0 

^5° ^R° 76 MS: °^° 77 MS indistinct 78 cf. n. 18 above 79 MS: t 4° 80 cf. n. 18 above 81 MS: 17^° 

82 MS: v^lR rya-- ^I ld^^R^ 1 ^ 0 VFrf q*° 83 MS: TT5°. 84 MS: ^iHl+dl^TdTo 85 MS: R' 0 

^Rddl^o ^ 86 MS: 4t?TT^T° 87 MS: °R^si 88 MS: ^ ^To 

89 MS: 90 MS: ^ H£|R^kR° & ^TT 0 ^T° 3 To 91 MS: 92 MS: ^ 93 

MS: _ _frf- dd^ ° 94 MS: ^tRT 0 4ti?TT- ^dR^PT-^ 0 95 MS: 96 MS: 4° 97 MS: 98 MS: 

tefo tt^-o f^refo 99 MS: ^T|TTo 100 MS: ^Ild^Ro *TCcT101 MS: 

102 MS: »Jlddd ~ vdR^lR fT ^R ° V* 103 MS: ^irdd'^^fnp^- 104 MS: ^fi’^TPRT 0 STJk ^77^ 105 MS 

indistinct 106 MS: ^t^4i)RR^y-4vii^R^i<Ro ^TTd^ T%° 107 MS: ^q^H^iR^kR^ T Jdf° 4t^TTP7° 

tr^To 108 conj. (GB); unmetrical pada 109 MS: ^Md'JIHcilR^k.Ro Rr# ^^r<> ^«> 110 MS: 

9^Rt (f% appears half-modified to 4f) R^R^kRo qf£r° ^it° ^ ^4° 111 MS: ^duR^lR-^lfRo ^ t^nTf^PT- 

112 MS: M<|d ’ 4R^KR<lRd -^df° 4f9rrP7° ^TfT° 113 MS: RdR^KRllRld-^ iftm* ^T^T° 

WPT° 114 MS: ^Md^JjR^£ld-TT° 11 5 MS: R^I<R<> ^ 116 MS (sic); conj. 

(GB): R^fr?f tiRR cf. R^fRr ^frRR (v.70ab), v.116ab 117 MS: R^tRttRrt^ ?ftm° 118 corr. (GB) 

(alternatively: 0 R^UItedR°) MS: °RfRPs4 119 MS: 5 -tRt 120 MS: 4t9rm° 121 MS indistinct 

122 MS: J sfarPF9-° ^T<> 123 MS: ^ ^TT^7<> ^R[°] 124 conj. (cf Locke 158); MS:_ 

125 corr. (cf Locke 158) MS: jPjRR 126 MS: 3rT° 127 corr. (cf. Locke 158); MS: 

128 MS: l d-dd -^pf o 129 MS (sic) 130 MS: 4fvir+d^R^ld*^dT° ^T° 131 corr. (GB) 

MS: R^tT 132 MS: T JdTP7 133 MS: T^° 134 MS indistinct 135 MS: ^ 

136 conj. MS: (? indistinct) 137 MS: ^TT^To ^ 5 ^ 7^70 ^rr # 0 138 conj. (cf. Locke 107); MS:^ _ 

139 MS: T 0 ^PT- 140 MS: 7P#rff 141 MS: T<dR^dl 142 MS: *7° ^TI 4d^R^v rgTo ^0 

143 MS: F77 144 MS: ^ ^ll+d^R^4ld , -1^7° 145 MS: ^T\° 146 MS: 147 corr. (GB), cf v.83; MS: 
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RR-’Pff 148 MS indistinct (^R?) 149 MS: 150 MS: «falT° P° T5P° 151 

conj. (cf. Locke 107); MS:_ _ 152 MS: ^ll+4^R^I4-fTP° 153 MS: R^VR*pR^rR° q-o j^sj^TFST* 

^ -^o 154 MS: wRcT 0 ; doubtful; cf. n.116 above 155 MS: ^uTf^^156 MS: J ?fR$PR*T£R?rcro 

157 missing; MS:_II ^ II 158 MS: 4*H£|R3 kR° & HfUdMlRMl 159 MS: 160 

MS:^f%R^T^° 161MS:^Tf° 162 MS: ^ l l 44^R^&* rgT° ^ 163 MS: P^Rna i RaKR 0 ^ 

^ 164 corr. (GB); MS: * s(RwhR 0 ; cf. v.165 165 MS: -^o 166 MS: 

arqrrppftR 0 167 MS: R3 |R£rR° P° 168 MS: °R?rR° "jo T^° 169 MS: 

°R]PtR o ^ 5 fo ^OTT4*jR^nr° P° 170 MS: T J^f° ‘sfanq-^R< 3 «&P° ^r° 171 cf. HerakajT 36, Locke 102 

172 corr. (cf. Locke 102: MS: $<‘4-2 173 MS: ^<4^R'£kR° f^pRpP ?T£T° 4° TZ° 174 

corr. (cf. Locke 102: ); MS: ^RT 175 MS: 0 HtfiR<Tl(k 176 MS: ^<<0$dR3KR° Pr4P-<^H£K+4° ^P#° 

177 MS: PPT R^lvR° 3-0 *f|A^441 r£mc4° *T£T° 4° 178 MS indistinct 179 MS: qV^RtfKRri 0 180 MS: 

^fo ’ft’PR 4° 3P?° 181 MS: <f4<MR^RR° T° sffalT 0 182 MS: R<gI4'14Rc!kR° T° ^iTTPFR P° 

183 MS: P° 5 5fhflT° P° 4° 184 conj. (cf HerakajT 1-4); 4PT (Locke 37); MS indistinct 185 MS: ddi^q-RRciHR 0 

*£> 186 MS: 'rffcTR' 187 MS: P° ^11 +4^R^P'^P 0 188 conj. (cf. HerakajT 1 -4); <RP (Locke 

37); MS indistinct 189 MS: R° P° 3 mt«r^To ^- 0 190 MS: T° ^mW(R^Pr^?° 191 MS: T° *tfRTPPr^> 

192 MS: ■5*m° 193 conj. (GB); MS: RP 194 MS: <dl+<R^KR° q-o xfo ^0 195 MS: <dl+m<5l- 

R$kR° >fhtfHr#5R° f^R-o 196 conj. (GB); MS: PTsiRRpRjft 197 MS: P^RitkR 0 yfoym- 

V^° 198 MS: <"H>41R^1 "<R° ^ftsTT 0 4° 199 MS: PPTT 0 ’iffSTT 0 P° 4° 200 

corr. (GB); MS: ° R^R (unmetrical) 201 MS: R*0R° 202 MS: ^^f^^dR^I<RTR ^P 0 ^PT-^ 203 MS: 

^^R 0 204 MS: R° P° ’sfaP" 4° 205 MS: T° *41M ^ MI Rm'R’PTPo p° 206 MS: R'<*rR° *41354- 

q-o 1^0 207 MS: 4$<41R*kR° 208 conj. (cf. Locke 6 ); MS: WdR 209 

ditto 210 MS: R$i<R° ^iiq~H^R«i*RqaiP£T° P° 211 conj. (cf. Locke 7); MS: <sqiqR 212 ditto 213 MS: 

35445R«c44gK+l4-'f ; 7 0 214 MS: tRp° 215 MS: P° 216 MS: 

J ^4fMlRl^R|-flT4 , H^K+4o 217 corr. (GB), cf v.130c; MS: RRUl4-d 218 MS: R^rR-o ^TTW^R^PT® 

^■o ^q-o 219 MS: P 0 ^ri«Pr^R^I4° 220 MS: R^TtR 0 ^TT^TgR^T 0 221 MS: 

^R^TrR 222 MS: ?II+4<M 223 MS: & '^t9P« 224 MS: dl4TJ<R^RR° ^ 

225 MS: 4M^<R^kRo W{° 3 fo 226 MS: 1^0 227 MS: 

°TT$t ^ 228 the accusatives in this verse should be in the feminine (GB) 229 MS: 230 MS: °R?;i < R 0 '3° 

^ 231 MS: °R^rRo ^ll+4^R^4^r° 232 MS: 233 

MS: ^(RT 234 ditto 235 MS: ^J^f 0 3 4t?ii'Hi^R^«s^T o 236 MS: ^PT° 237 conj. (GB), metre requires 

another syllable; MS: ^fRPft PP 238 MS: ^ll+q^R^'fl ' 0 f^T 0 239 MS: (sic) 240 conj. (cf. Locke 

(1985:48): "The kvapa-dya [...] informants identified as Maitreya.” 241 MS: 0 ^ TZ° 242 MS: WTPT 

243 missing; MS:_ 244 conj. (cf. HerakajT 2-9, Locke 53); missing in MS 245 MS: I«Hi^R <j<&i q 

246 MS indistinct 247 MS: T^|dc4lcH+4l^4M4^<:4RH^ ^T° 248 conj. (GB) MS: M4dc4lRt+i 249 MS: 

°R^TtR-o ttRrp ^ll+4^R^M ^TR-° 250 MS: ^R^TR^tR^rR 0 > M%P«T|R|-'Rc 4 ^|v+^o 251 MS: 

j 4RrmRR 252 MS: 253 MS: 5 4t^R^^fR^PTP?° 254 MS: ^U+4*iR^4l4 255 

MS: ipft 0 256 MS: °R^rt 257 MS: R ^ (? MS illegible) 258 MS: ^ 259 cf. 

152a °^Rte4R 260 MS: 261 MS: R° tRt° 262 MS: p ^ 4 uTR^Kf 4 ^vd 4 cn 263 MS: 

ttRt& 264 MS: pRt^° 265 MS: 266 MS: 4Rt&° 267 MS: 268 MS: ^ 

^PT^PRTo ^-0 269 MS may alternately read: ^ 270 corr. (GB) MS: R| 5 R 271 MS: *tR£t 272 MS: 

TtR^tR^rRo TnR^fPTo 273 MS: R^rR° 274 MS: w ^ 275 ditto 

276 MS: J° ^WlRTR^T° ^0 277 MS: pRcT^R^rRo s4R^wR^TRT° ^T° ^ 278 MS: ^ Rm 4>J?R^nR o 

tjo ^n-o q^-o ^-o 279 MS: 280 MS indistinct 281 MS: 282 MS: 

^PR^f wr?R 283 corr. (cf parallel(s), n.284 below) MS: Rci 1 hR i 284 This an oft-used verse; see, eg. 

Nityakarmapujavidhi, ed. a ft: 33 (2002) p. 165. 285 MS indistinct 286 em. (cf Locke (1985:54) "...it should be Bhik$u 

Baha”); MS: R^i 287 MS: R^R*kR° 288 MS: 289 MS: A^44lR7P^T° TZ° 290 

em. (cf Locke, ibid.) 291 MS: 292 MS: 4|R+R^kR° ?>4Rl^sil^^T° ^ T?<> 293 MS: 

294 MS: ^ 295 MS: 3prptR°; cf. v.97 296 MS: ^ 297 cf. n. 295 

above 298 conj. (GB) to fit metre 299 MS: 0 p?pR^rR° ^P 0 ^T° 
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